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Introduction 

After the tragedy which was claimed as an Al-Qaeda terrorism attack which 

destroyed the twin towers of the World Trade Center (WTC) on September 11, 2001 in 

New York, sentiments of hatred towards Islam and Muslims increased significantly (Sirin 

and Balsano 2007). Since that incident, Islam has been considered as the most 

responsible for all problems of terrorism and extremist violence throughout the world. 

Moreover, these acts of terror in the name of Islam as a justification for their actions 

(Mahfud et al. 2018). 

 

 

 

Islamophobia is a complex issue to discuss, starting from history, to the terrorist and extremist 

acts behind it. The definition of the term Islamophobia itself is studied to look at this issue from 

the point of view of conflict with two perspectives of perpetrators and victims as well. This also 

includes the influence of the media in herding opinions and disseminating them, as well as the 

Islamophobia Resolution established by the United Nations as an effort to counter this anti-

Islamic sentiment. Islamophobia is included in the category of a dangerous circle where if the 

chain is not immediately broken, discrimination will continue to occur, leading to violence that 

results in victims. Alignment between racism and Islamophobia is also important in order to 

build a narrative that both views are prohibited. There is no single solution to combat 

Islamophobia, but several efforts can be made to build awareness and integrate Islamic values 

with universal humanity values, and the Islamophobia Resolution is one of the initiatives for 

that. 

https://doi.org/10.26618/ojip.v13i1.9414
mailto:rodon.pedrason@idu.ac.id
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Figure 1. Expressions of Hate by One Muslim Group 

Source: State of Hate Report 2019 

In England, a British soldier who was a veteran of the Afghanistan war, was 

brutally killed by two extremists who claimed revenge against British soldiers who were 

considered to be making Muslims suffer. In 2017, the perpetrator with the identity of 

Khalid Masood carried out a terror attack on Westminster Bridge which resulted in 

three people being killed and 29 people injured, Masood was called an ISIS soldier. Still 

in England, a suicide bombing after an Ariana Grande concert at the Manchester Arena 

killed 22 people, and left 59 others injured. The terrorist act was recognized by ISIS as 

part of its attack.  

Indonesia also has its own record of a series of terrorism cases which include 

Islamic narratives in them. Among them in 2002, there was a bomb explosion which 

was said to be the second deadliest terrorist attack after the 9/11 WTC tragedy in the 

United States (Kellner 2004). This attack killed 200 people, and about 2,000 people were 

injured. It is known that Jamaah Islamiyah is the network behind this incident. In 2003 

and 2004 there were also a series of terrorist acts in a number of places, including the 

National Police Headquarters, Soekarno Hatta Airport, JW Marriot, Australian Embassy, 

and in several areas such as Palopo Sulawesi and Immanuel Church in Palu City (Sim 

2017). The data reported by the Center for Social Conflict and Radical Terrorism Studies 

at the University of Indonesia in 2015 summarizes that since 2010-2015 there have 

been more than 250 cases categorized as acts of terrorism in Indonesia. 

These terrors built a perception of the world community, where all Muslims are 

considered to have the same potential to become terrorists. As well as Islam as a 

religion is considered to have teachings that refer to violence and terrorism. This 

perception made America release a list of immigrants who were considered potential 

terrorists since October 1, 2002 (Cherney and Murphy 2016). After the Bali bombing, 

the Australian government also issued a series of anti-terrorism regulations that 

included house searches of Muslims. In England, dozens of Muslims from South Asia 

were suspected of having terrorist ties (Poynting and Mason 2006). 
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The perception that Islam is a threat then develops into a special anxiety, which 

continues to fear and hatred of Islam and dislike of the Muslim community. This hatred 

and dislike has taken place in several western countries during the last twenty years 

where this hatred has been shown to be more extreme. This is justified by Wildan and 

Husein (2021) who said that the phenomenon of discrimination appeared in almost all 

European Union countries in various aspects of public life such as hijab, mosque 

construction, and housing. This phenomenon needs to be studied from the point of 

view of conflict, where a conflict should be seen not only from the aspect or side of the 

perpetrator, as so far it has been given more attention and attention, but also from the 

side of the victim. As conveyed Prajarto (2004) that the point of view of the victim really 

needs to be presented because the victim is an individual who can also become the 

perpetrator of the conflict in the future. The many negative impacts felt by victims 

make the community communally feel angry, traumatized, hateful, antipathy, to 

revenge. It was exacerbated by the herding of opinions carried out by interested 

people, and being disseminated in the form of information that was not entirely true. 

That's what makes the conflict continuous. 

Such as what happened when a van hit a crowd at the Finsbury Park UK Mosque 

in June 2017, as well as mass shootings at two mosques in Christchurch City, New 

Zealand, during Friday prayers on March 15 2019. As well as various other attacks 

aimed at Muslims as the output of the perception that Islam is a threat, as well as deep-

rooted hatred for acts of terrorism in the name of Islam. On the other hand, many acts 

of terrorism in the name of Islam are also carried out by various Muslim groups who 

depart from backgrounds of victims of violence, or see Muslims globally as a 

community who are positioned inferior and often become victims. Thus, conflict victims 

who have the potential to become conflict perpetrators are a source of conflict 

resolution itself. So that resolution efforts are focused on recovering from traumatic 

understandings and awareness to get to know the religious group that is considered to 

be most responsible for the extreme actions up to terrorism earlier. This is expected to 

break the chain of continuous horizontal conflict outbreaks. 

Research Methods 

This research uses literature study as its research method. The literature study 

method is a series of activities related to library data collection methods, with the focus 

of activities including reading and taking notes, as well as managing research materials. 

A literature study is carried out with the main objective of building a theoretical 

foundation and framework from a variety of literature selected based on the context 

studied. Data collection comes from books, journals, and scientific articles according to 

the concepts and theories used in dissecting problems. 

 

Results and Discussion 

Terrorist activities and the position map of the media's role when matrixed will 

lead to a relationship line between terrorism and the mass media (Prajarto 2004). On 

this basis, scrutiny of the media and its relation to the mission against terrorism, 

especially by the government, is important to study considering that the media is also 

used by terrorist groups to spread their threats and propaganda. Producing large-scale 

victimization is one of the main goals of terrorists around the world. As in the 9/11 

attacks which claimed more than 3,000 lives, the clear aim was to provoke maximum 

public attention. Unfortunately, support for victims, both directly and indirectly due to 

the impact of terrorist acts, is often considered to be inadequate. This article analyzes 
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the situation of victims of terrorism within a theoretical victimological framework, and 

legislation that favors victims of terrorism from a comparative perspective (Albrecht 

and Kilchling 2010). 

Victims of violence due to acts of terrorism are called very important to receive 

more comprehensive attention. Because if it is not handled properly, this can transform 

into new seeds of conflict in the future. So that it becomes crucial because the handling 

of victims of acts of terrorism by the government so far has not been carried out 

optimally (Pratiwi, Malik, and Setiawan 2020). Three countries namely Austria, Belgium 

and Germany to represent European Union countries for the phenomena of 

discrimination and Islamophobia whose numbers have risen significantly in line with the 

increasing number of Muslim population there. Various cases of discrimination and 

Islamophobia are presented, as well as the internal dynamics of the Muslim community 

regarding the culture and challenges of discrimination that occur there (Wildan and 

Husein 2021). 

Anti-Islamic Sentiment Before 9/11 

At the beginning of the narrative it is said that the biggest trigger for the 

emergence of Islamophobia is the existence of acts of terrorism in the name of Islam in 

various parts of the world which were pioneered by the 9/11 tragedy. However, in 

reality, sentiment towards Islam had existed for years before the shocking tragedy in 

the United States occurred. The Runnymede Trust, an institution that focuses on issues 

of racial equality published its report in 1997, in which through its report Islamophobia 

is defined as groundless hostility towards Islam which results in discriminatory 

behaviors against Muslims (Allen 2016). The Runnymede trust, commission on British 

Muslims and Islamophobia has been studying and analyzing Islamophobia since 1995. 

The commission reports that Islam is perceived as a threat, both specifically in the UK 

and globally. Islam is even said to be a substitute for Nazi to communist forces because 

it contains images of invasion and infiltration. This is part of the evidence that the 

sentiment towards Islam which developed into an anti-Islamic view to Islamophobia 

had existed long before the 9/11 tragedy. 

Not only in social life in general, discrimination against Muslims has also 

affected the life of the nation and state. As was done by the Chinese government in 

appointing imams for the Uighur minority who were considered to have violated the 

limits of Muslim freedom, as well as in the Amendment to the 1912 Law on Islam in 

Austria, where the amendment regulates the content of Islamic teachings and 

determines Muslim clerics starting from recruitment, training , until its transfer 

(Shaheed 2021). 

The question is why sentiment towards Islam can develop so far? After 2001, of 

course, this was greatly influenced by the 9/11 tragedy, but in the years before that, 

anti-Islamic views and Islamophobia have proven to have spread massively. One of 

them is caused by the phenomenon of anti-Asia, anti-Arab, anti-immigrant which then 

transforms into anti-Muslim and anti-Islam and is followed by discrimination and terror 

attacks (Poynting and Mason 2007). 

Still based on The Runnymede Trust, the report indicated that the media played 

an active role in spreading narratives of hatred against Islam, especially in England 

between 1992-1997. As shown in the following report: 
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“Massacre by Muslim rebels in last night's attack,” read a headline in the 

Guardian (23 April 1997), without further specifying that those killed were also 

Muslims, or that the government the rebels were fighting was also Muslim. 

“Slaughtering goats, burning books, mutilating teenagers… and they still want me 

to respect the Muslim way?” said the headline People (January 15, 1995) next to a 

photo of a Muslim praying. 

  Two examples of the many headlines that use negative framing of Islam, by the 

media in England. The image of Islam immediately becomes bad and is synonymous 

with violence and even terrorism. In addition, Islam is also considered as a monolithic 

religion and contains teachings that are contrary to universal values. Like the hijab worn 

by Muslim women which is considered to limit women's freedom, polygamy is 

misinterpreted as a Muslim tradition and qisas punishment which is considered as 

violating human rights. Therefore, many people doubt the possibility of Muslims 

integrating into western culture (Shihab 2011). 

 
Figure 2. British Public Perceptions of Terrorism 

Source: State of Hate Report 2019 

 

Based on this percentage, it is certainly not an exaggeration if the term 

Islamophobia is used as the most definitive description of the view of the majority of 

society towards acts of terrorism. Meanwhile, the term Islamic extremist makes it seem 

as if the extremist context and Islam are one unit. It doesn't matter that these extremist 

groups in the name of Islam are only a small part of the large Muslim community, so 

they are unable to represent the true characteristics of Islam. 

Islamophobia as a Religious-Based Horizontal Conflict 

The spread of anti-Islam sentiment which led to discrimination and 

Islamophobia is a form of religious-based horizontal conflict. This horizontal conflict is 

not only worldwide, but has also been going on for a very long time and has 

unknowingly created so many cases of violence over deep-rooted hatred. In Indonesia 

itself, as a country with the largest Muslim population, we do not experience it directly. 

However, that does not mean that the social life of the people here does not have 

negative implications for this issue. Especially with the multiculturalism that 

characterizes the people here.  

Moreover, Indonesia is also one of the countries that has a record of terrorism 

cases in the name of Islam which are not small and not small. This has led to various 

debates and divisions, both among Indonesian people in general, and among Muslims 
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in particular. Some feel that within the Muslim community itself it really needs to be 

corrected. Some others feel that Muslims should fight, which then creates a new 

dichotomy about how Muslims should fight. Most believe Muslims must fight 

intellectually and prove that Islam is a tolerant religion, and there are others who justify 

extreme actions as a form of resistance.  

The people feel angry because they think that their religion has been tarnished 

and misused, causing a negative stigma not only among the Indonesian people, but 

also in the international world. Broadly speaking, conflicts with a background of 

religious sentiments that spread among civil society have become prolonged horizontal 

conflicts (Rudolph 2018). This causes people to be afraid and feel insecure in carrying 

out their daily lives, especially with people of different groups, religions, or foreign 

nationals who are targets of acts of terrorism. 

It becomes very complex and seems like an endless vicious circle. Therefore it is 

important to see horizontal conflict from two perspectives, namely the perspective of 

the perpetrator and the perspective of the victim. However, both parties, namely 

Muslims and those who have hatred against Islam, both feel that they are in the victim's 

position. Where when the victim feels quite a lot of negative impacts such as physical 

injury, trauma, loss of relatives, or loss of job. This then makes the victim potentially 

involved in conflict by carrying out attacks or revenge so that the victim can transform 

into the perpetrator of the conflict (Malik 2017). 

Acts of terrorism in the name of Islam, of course, make many parties position 

Muslims as perpetrators. On the other hand, anti-Islamic sentiments to extreme actions 

aimed at Muslims have made the position of Muslims here as victims. Based on these 

two sides, it is important for the world community to see from both sides, in order to 

avoid blind spots that trigger each party to feel the most correct of their views.  

From the data that has been described, acts of terrorism in the name of Islam 

are indeed not small. Victims to the losses incurred are also very large. Not to mention 

the impact of global hatred, acts of terrorism have always succeeded in dividing the 

world community so that it has a long-lasting negative effect. For example, the deadly 

tragedy of 9/11 which killed thousands of people. As well as the presence of the ISIS 

group which is known to be sadistic and inhuman. Apart from the conspiracy theories 

that accompany it, the 9/11 tragedy and the presence of ISIS have created a lot of 

trauma and deep hatred towards the perpetrators and their groups, which in this case 

are groups that claim to carry out jihad missions in their actions. This case makes the 

Muslim side can be seen as perpetrators and victims as well as being the most to 

blame.  

On the other hand, there are not a few cases where Muslims are not only victims 

of hatred and discrimination, but also violence. As many as 130,000 Rohingya Muslims 

are imprisoned in 24 internment camps in Rakhine, Myanmar, where they are placed in 

unfit conditions as well as physically abused and forced confinement. In China, there 

are reports that Muslim Uighur women are being systematically raped, abused, and 

tortured in so-called "re-education" camps in Xinjiang Province. Not to mention hate 

crimes against Muslims between 2014 and 2019 which recorded more than 10,000 

Islamophobic incidents across the United States, ranging from stabbings to mass 

shootings (Shaheed 2021). 
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Muslim women are also the most frequently targeted for verbal abuse, harsh 

words, to physical intimidation and death threats in public spaces. In a survey, it was 

said that 96% of Muslim women in Australia had experienced these things, especially 

when wearing the hijab (Shaheed 2021). Not to mention the effects of the terrorist 

attacks in 2015 in Paris and in San Bernardino, United States of America, which caused 

hate crimes against Muslims to increase threefold worldwide. Even in 2017, the United 

States Government through Executive Order No. 13769 (the same as the Presidential 

Decree in Indonesia), prohibits immigrants from seven Muslim countries from entering 

their country. This order received protests and criticism from various parties because 

the rule entitled "Protecting the Nation from Foreign Terrorist Infiltration into the 

United States," was considered a prohibition for Muslims as well as containing anti-

Islamic sentiment with the diction "foreign terrorist" used in the rule.  

These data are considered sufficient in proving that Muslims receive 

discriminatory treatment up to torture and murder in various countries as a result of 

hatred. In the two examples of cases, both terrorism and anti-Islam based violence, 

both of them contributed to widely placing Muslims as victims. Although it cannot be 

denied that the perpetrators in terrorism cases are Muslim militant groups, which are 

not necessarily motivated by religion. From various sides it can be seen that it is 

humanity that is truly the victim, and the real perpetrators are extremists from any 

party. 

Starting from the victim's perspective, this is often used as a "scapegoat" by 

militant groups within the Muslim community, to then use the cover of "jihad" in 

justifying their acts of revenge. This is a kind of endless loop or repetition if neither 

party breaks the chain of hatred or misunderstanding that has already spread. 

 Not only in western countries, the narrative of Islamophobia has spread 

throughout the world, including Indonesia. In recent years, this narrative has even been 

used as an instrument of identity politics in the five-year contest. In Indonesia, 

Islamophobia is used as an instrument of power that takes advantage of public identity 

sentiments to gain this power (Supriyadi 2015; Syarif, Mughni, and Hannan 2020). 

The black campaign, which uses Islamophobic narratives to attack opposing 

parties stems from the politicization of religion and ethnicity, has a very negative 

impact on the process of rotation of power thereby weakening the reality of Indonesia's 

diversity as a plural nation(Syarif et al. 2020). Accusations against the government as a 

party with Islamophobic views are also frequently heard. From news articles to social 

media, the Jokowi regime is labeled as an Islamophobic regime by government 

opposition groups(Irawan and Nasution 2021). This gave rise to various kinds of debate, 

friction, to trigger horizontal conflict between various parties. 

The term Islamophobia 

There are so many names in the discussion of this religious-based horizontal 

conflict. Need a term to simplify or equate the context in an effort to build awareness 

of this problem. This article also repeatedly mentions anti-Islam sentiment, 

discrimination, and Islamophobia. It is important to first define the meaning and 

significance, before discussing this issue further from various angles.  
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First, anti-Islam sentiment is a view based on exaggerated feelings towards 

Islam in a negative way. This exaggerated feeling can be motivated by experience, 

environment, media influence or even have no basis at all. While discrimination and 

Islamophobia, according to the American Psychological Association, discrimination is 

defined as "unfair or detrimental treatment of persons and groups based on 

characteristics such as race, religion, gender, age or sexual orientation," (Mohamed 

Nawab Bin Mohamed Osman 2017). Whereas Islamophobia is defined as “a term used 

to describe irrational hostility, fear, or hatred towards Islam, Muslims, and Islamic 

culture, as well as active discrimination against groups or individuals within 

them,”(Wildan and Husein 2021). 

This term was first met in 1912, and was reintroduced by a research-based 

commission in England called the Commission on British Muslims and Islamophobia, in 

its report entitled The Runnymede Trust in 1997. This term refers to its initial 

development in western countries, and started worldwide since the 9/11 incident in 

2001. In the report the term Islamophobia is defined as baseless hatred. Meanwhile, in 

general, Islamophobia departs from various stigmatizations against Muslims, such as 

"radical," "extremism," to "terrorists." 

Furthermore, Islamophobia as a socio-religious term began to be commonly 

used in the late 1980s to describe fear and hatred of Islam and Muslims and the context 

of social groups (Saeed 2007). So that in terminology, Islamophobia refers to fear, 

hatred which is manifested in perceptions and attitudes of resistance to Islam and 

Muslims, especially when seen as a source of terrorism problems (Tudor and Egorova 

2003). 

Even though it contains the word "phobia" in it, this term is not part of clinical 

psychological symptoms such as fear of heights (acrophobia) and so on. This term 

refers more to an exaggerated view that has implications for a negative attitude aimed 

at Islam and its adherents. This term can be aligned with racism, apart from being a 

horizontal sentiment, Islamophobia is also included in the category of social issues 

rather than religious issues. In fact, according to the definition published by the British 

Parliament in 2018 regarding British Muslims, it is said that Islamophobia is rooted in 

racism and is a type of racism that targets Muslims or matters that deal with Muslims 

(Poynting and Mason 2006). 

Islamophobia is known to have various views, some specifically hate Muslim 

women who wear the hijab, and those who generally hate all Islamic practices, 

attributes and symbols. However, all of them still refer to the same stereotype that 

Islam is a religion that is close to violence. In Europe in particular, Islam is considered 

very much against the culture and way of life of western people. This is marked by the 

development of mentions of Muslim migrants in Europe who used to be referred to as 

“guest workers”, “foreigners”, “Muslims” (Ceylan 2017; Penninx 2005), in recent years 

the terms have begun to change to negative connotations such as “economic 

migrants”, “refugees”, “threats”  to “terrorists” (Bayraklı, Hafez, and Faytre 2018). 

In numbers, there has also been a significant increase in the phenomenon of 

Islamophobia. Based on Austria's Dokustelle Islamfeindlichkeit und antimuslimischer 

Rassismus (Office for documentation of Islamophobia and anti-Muslim racism) found 

an increase of around 74% anti-Muslim racist acts from 309 cases in 2017 to 540 cases 

in 2018(Wildan and Husein 2021). 
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Although the term Islamophobia is not a relatively new word, the use of this 

term globally is still relatively new in line with the increase in anti-Islam sentiment in 

recent years. The use of this term is believed to play a role in efforts to correct 

perceptions, as well as to provide a more consistent emphasis on building dialogue and 

dealing with practices related to anti-Islam sentiment. Positioning Islamophobia as an 

issue that is in harmony with racism also has its own goal, namely to remind the world 

community that Islamophobia is something that should be banned, just like racism.  

Discrimination Controlled by the Media 

Talking about the media is talking about power in distributing information and 

forming public opinion, regardless of whether the information or opinion disseminated 

has truth that can be accounted for or not. In relation to Islamophobia, much of the 

news, especially in the western media, tends to be negative and contains stereotypes of 

extremism and terrorism as synonymous with Islam. This is certainly very dangerous 

considering the role of the media which is so strong in leading public perceptions. 

European Network Against Racism (ENAR) in Brussels which states that the main 

source of the negative image of Muslims in Belgium is media coverage which states 

that Muslims are one of the five dangerous communities in Europe(Wildan and Husein 

2021). Likewise in the United States, the American media reported that Muslims as a 

community have the potential to produce extremism and brutal acts (Said 2008). 

The media industry, which often gets intervention from politicians, capital 

owners and interested people, makes reporting far from objective. In fact, although not 

part of the three pillars of power, the media is often the last hope and is even 

considered the fourth pillar of power when a system is judged to be corrupt or not 

based on justice. So, if discrimination is actually distributed by the media, then you can 

imagine how massive the negative perception that is built on something. In this case, 

the negative perception that is built is the perception of Islam. As found in a study from 

the European Commission Against Racism and Intolerance (ECRI) that more than 

600,000 stories published in 2016 and 2017 in the Netherlands, used the adjectives 

“radical,” “extremist,” and “terrorist,” in describing Muslims(Shaheed 2021). 

An organization that oversees all Muslim groups in Austria (IGGiÖ), also said 

that many of their activities were not appreciated by the media but instead looked for 

weaknesses, fundamentalist and extremist elements in them.  Carla Amina Baghajati as 

spokesperson for IGGiÖ explained that it took eight years for this organization to finally 

be approved by the Austrian government. Baghajati conveyed further that the negative 

framing by the media for their reporting on Islam is undeniably caused by the presence 

of extremist elements in Muslim society, but this is only a small part and should not be 

used as a full representation of Muslims. “Of course, we do not close our eyes to the 

existence of extremist groups in society. But we feel that the groups are very small in 

number, and they don't congregate at mosques in general,"(Wildan and Husein 2021). 

Based on these data, it is not surprising that Islamophobia is spreading so 

quickly and widely. News about terrorism cases carried out by Muslim extremist groups 

always emphasizes the religious identity of the terrorists, but the opposite does not 

apply when a terrorist attack is carried out by extremists from another group. This is 

because in general in Europe and the United States, many parties including prominent 

politicians, influencers and academics believe and build their discourse through the 



134 

 

media that Islam is innately contrary to universal culture, democracy and human rights. 

They even think that all Muslims actually feel oppressed in carrying out their own 

religious teachings. 

Not much different from narratives about Islam that are built on social media 

with a higher level of freedom, so that hateful content and expressions are so easy to 

find. On the positive side, Muslims have the same opportunity to build narratives or 

express themselves in proving that Islam is a religion that is tolerant and able to 

integrate with various cultures and uphold human rights. So far, many Muslim 

intellectuals and intellectuals have open-mindedness towards Islam, building channels 

and accounts containing content that rectifies narratives about Islam and other 

erroneous narratives, as well as various other educational content. Two of them are Nas 

Daily and Project Nightfall, whose content is quite global. 

Indications of Islamophobia are also often found in works of art which are forms 

of expression of the views of a person or group of people. Among them is a film called 

Innocence of Muslims which was made by an American citizen. The film was considered 

insulting to the Prophet Muhammad, triggering protests from various parts of the 

world, including Indonesia. There is also a caricature that was also deemed insulting to 

the Prophet Muhammad by the Charlie Hebdo newspaper in France. The artwork then 

sparked a revenge act that killed twelve Charlie Hebdo employees as a result of a mass 

shooting by three gunmen who were suspected of being members of Al-Qaeda. 

Islamophobia Resolution 

Islam, which has made a major contribution in advancing science and building 

civilization, should be able to integrate more easily with various cultures in the world if 

Islamophobia can be stopped or at least reduced. Such as in Europe, where Islam in 

general has historical ties with European Union countries so that reciprocally impacts 

many social and economic benefits. 

There needs to be some kind of assimilation between Islam and European 

culture, which can shape European Islam which considers the local context in its 

interpretation of religion(Wildan and Husein 2021). Like Islam in Indonesia, which uses 

an approach that tends to be moderate, democratic, and non-violent in both religious, 

social and political life (Safei 2021). So that it is friendly with the diversity that is 

characteristic of Indonesian society. Likewise with its application in various countries 

that have their own cultural characteristics.  

Talking about culture, it is important for the world community to start seeing 

Islam separately from the culture where Islam originated or was first passed down. Arab 

and Islamic cultures are often seen as one entity when the two actually come from 

different contexts. Arabs are a nation and culture while Islam is a religion, both of which 

have experienced acculturation so that it seems as if Arabs are Islam and Islam is Arab. 

This has a negative impact because many customs of the Arab nation, including those 

that are bad or jahiliyah (in the term commonly used by Muslims) are considered 

Islamic teachings. Not only Arabs, all nations and cultures throughout the world 

certainly have flaws and bad sides, so that the arrival of Islam is believed by its 

adherents as a guide to correct and straighten out what is bad from humans in each 

culture.  
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In line with a European of Egyptian descent, Tariq Ramadan, who said “We need 

to separate Islamic principles from their culture of origin and relate them to the cultural 

realities of Western Europe. I can incorporate anything that is not against my religion 

into my identity and that is a revolution. In addition, he also considers that the true 

Muslim identity is fully open, dynamic, interactive, and able to adapt wherever they are. 

"So, when Muslims can complete the spiritual and ethical modalities of harmonious life 

through real integration, they will create a European Islamic culture,"  (Wildan and 

Husein 2021). 

On the other hand, Muslims also cannot fully assume that the formation of 

Islamophobia is a western mistake. Muslims must look objectively, both from a cause-

and-effect perspective, as well as from various cultural perspectives, not all of which are 

easy to accept Islam, especially if it is presented in a rigid, closed, intolerant manner 

and appears to be under pressure. All people from various cultures, backgrounds and 

religions should see extremist groups in any name, as real opponents. Likewise 

Muslims, providing a tolerant view of acts of violence will only harm Muslims and Islam 

itself in the end.  

The rest, the government's role is needed in realizing harmonization among 

religious communities. Like in Portugal, where Muslims there live peacefully side by side 

with the majority of the population who are non-Muslims. In fact, they claim to have 

never experienced "Islamophobia" events seriously(Sa‟adi 2021). There are 488 

Indonesian expatriates in Portugal and 384 (78%) of them are Muslims, which justifies 

this. This is due to the policy of the Portuguese government which is neutral towards 

Muslim immigrants, and even supports religious facilities, organizations, and the 

freedom of Muslims and any religion in worship. In line with the secular democratic 

principles adopted by the Republic of Portugal. 

Even so, there is no single strategy or solution to a complex issue such as 

Islamophobia. However, for Muslims, integrating identity with the culture in which they 

live is the best way to deal with this problem. Identity integration, which means 

showing a dynamic side, being tolerant of differences, and participating in fighting for 

humanity in general. Whereas in countries where Islamophobia originates and 

continues to increase, it is hoped that they will not issue discriminatory policies and 

regulations against Muslims, especially with the liberal ideology that is carried by the 

majority of western countries. Where human rights should be upheld, and freedom of 

religion is protected. 

Last but not least is dialogue, both interfaith dialogue, and between policy 

makers from various countries. Even though dialogue is considered unable to 

immediately resolve conflicts, as stated by Rene Garfunkel,  

“Dialogue is an important step to change attitudes and lay the foundations for 

building peace in the future. Interfaith meetings in themselves do not resolve 

conflicts, but are an important step towards changing attitudes towards an issue 

so that it can help lay the foundations for building cooperative peace in the 

future”. 

  Just like terrorism, Islamophobia must also be fought jointly by all parties. The 

first resistance that can be done to build resistance is dialogue. As was done by a 

combination of Non-Govermental Organizations (NGOs) in Bristol, spearheaded by 
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Stand Against Racism & Inequality (SARI), they hold regular conferences with the aim of 

building initiatives in reporting cases of Islamophobia. With the hope that society in 

general and the most disadvantaged parties in particular, will not submit and 

perpetuate hatred. 

This effort can be modeled and practiced in various countries that are known to 

be affected by Islamophobia. Moreover, SARI has also formed a group that brings 

together representatives of the Muslim community, the police and other agencies in 

several regions in England. "We want the media to be able to ensure there are 

messages that are positive while respecting the Muslim community in this city," Alex 

Raikes, SARI's representative, told the BBC. Resistance efforts also emerged from the All 

Party Parliament Group (APPG) by creating a definition asserting that Islamophobia "is 

rooted in racism and is a type of racism that targets the perception of Muslims as its 

target,". 

Given the global nature of this issue, the United Nations (UN) has also played a 

role in fighting against Islamophobia. The United Nations issued an Islamophobia 

Resolution which contained a declaration and stipulation of the International Day 

Against Islamophobia which falls on March 15 each year. In its declaration, the UN 

General Assembly also invites all UN members and organizations related to the UN 

system as well as international, regional, private sector, faith-based organizations and 

the general public to raise awareness of Islamophobia and jointly fight against it. The 

following is the contents of the declaration entitled "International Day to Combat 

Islamophobia." 

The General Assembly, 

Reaffirming the purposes and principles of the Charter of the United Nations 

and the Universal Declaration of Human Rights, for the promotion and 

protection of all human rights and fundamental freedoms for all persons, 

Recalling its relevant resolutions, including resolution 75/187 of 16 December 

2020 on combating intolerance, negative stereotyping, stigmatization, 

discrimination, incitement to violence and violence against persons, based on 

religion or belief, and resolution 75/188 of 16 December 2020 on freedom of 

religion or belief, 

Recalling also its resolution 36/55 of 25 November 1981, by which it proclaimed 

the Declaration on the Elimination of All Forms of Intolerance and of 

Discrimination Based on Religion or Belief, and its resolution 73/296 of 28 May 

2019, in which it decided to designate 22 August as the International Day 

Commemorating the Victims of Acts of Violence Based on Religion or Belief, 

Emphasizing that freedom of religion or belief, freedom of opinion and 

expression, the right to peaceful assembly and the right to freedom of 

association are interdependent, interrelated and mutually reinforcing, and 

stressing the role that these rights can play in the fight against all forms of 

intolerance and of discrimination based on religion or belief, 

Recognizing with deep concern the overall rise in instances of discrimination, 

intolerance and violence, regardless of the actors, directed against members of 
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many religious and other communities in various parts of the world, including 

cases motivated by Islamophobia, antisemitism and Christianophobia   and   

prejudices against persons of other religions or beliefs, 

Encouraging activities aimed at promoting interreligious and intercultural 

dialogue in order to enhance peace and social stability, respect for diversity and 

mutual respect and to create, at the global level, and also at the regional, 

national a nd local levels, an environment conducive to peace and mutual 

understanding, 

Reiterating that terrorism and violent extremism as and when conducive to 

terrorism, in all its forms and manifestations, cannot and should not be 

associated with any religion, nationality, civilization or ethnic group, 

Taking note of the statement entitled “A call for mutual respect” by the High 

Representative of the United Nations Alliance of Civilizations, 

Recalling all the heinous and cowardly terrorist attacks and acts of violence, 

incitement to violence and discrimination against people of all religions or 

beliefs, including Muslims, in various parts of the world, and expressing deep 

condolences to the families of the victims and appreciation for the sympathetic 

respon se of several Governments, communities and civil society organizations, 

1. Decides to proclaim 15 March the International Day to Combat 

Islamophobia; 

2. Calls for strengthened international efforts to foster a global dialogue on the 

promotion of a culture of tolerance and peace at all levels, based on respect 

for human rights and for the diversity of religions and beliefs, and strongly 

deplores all acts of violence against persons on the basis of their religion or 

belief and such acts directed against their places of worship, as well as all 

attacks on and in religious places, sites and shrines that are in violation of 

international law; 

3. Invites all Member States, relevant organizations of the United Nations 

system, other international and regional organizations, and civil society, 

private sector and faith-based organizations to organize and support 

various high-visibility events aimed at effectively increasing awareness at all 

levels about curbing Islamophobia, and to observe the International Day in 

an appropriate manner; 

4. Stresses that the cost of all activities that may arise from the implementation 

of the present resolution should be met from voluntary contributions; 

5. Requests the Secretary-General to bring the present resolution to the 

attention of all Member States, the organizations of the United Nations 

system and civil society organizations for appropriate observance.  

This Islamophobia resolution is an effort and first step in resolving religion-

based conflicts, which it hopes can reduce anti-Islamic sentiments that can trigger other 

horizontal conflicts. In this resolution, basically the UN invites all parties to be involved 

in fighting Islamophobia and building a culture of peace between groups. This 

resolution is also a form of condemnation of intolerance and discrimination. As well as 
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campaigning for freedom of religion, and emphasizing that hatred in the name of any 

religion cannot be justified. 

Conclusion 

Islamophobia is an implication of the collective guilt of extremist and terrorism 

actions in the name of Islam, which is completely hurled at Muslims. Islam and Muslims 

are described as a threat, radical, and synonymous with violence. Especially after the 

9/11 tragedy which was very deadly in the United States, also with the birth of extremist 

to terrorist groups like ISIS which openly propagates its sadistic ideology. However, 

long before that the term Islamophobia had been known and investigated by a 

commission in England which produced a report entitled The Runnymede Trust. In the 

report, Islamophobia is defined as baseless hatred.  

Islamophobia is a religious-based horizontal conflict which, when viewed from a 

conflict perspective, including the perspective of the perpetrator and the victim's point 

of view, becomes increasingly complex and is like a repetition in which the chain needs 

to be broken immediately so that it does not become a prolonged conflict which of 

course will cause more and more victims. This conflict not only caused casualties, but 

also made humanity the most victimized. Damaged relations between religions, 

cultures, nations, and countries. As well as the emergence of prejudice and hatred that 

poison the sustainability of social life. 

The term Islamophobia was first discovered in 1912, and is increasingly 

recognized through a report by The Runnymed Trust entitled "Islamophobia a 

challenge for us all." However, this term has become popular and is widely referred to 

by the world community, since the 9/11 tragedy in 2001. This term is considered 

important to align with racism because apart from being a horizontal conflict, 

Islamophobia and racism are both prolonged issues which in this modern era actually 

increased in several areas. Islamophobia and racism are agreed as something that is 

prohibited to facilitate the fight against them.  

The spread of Islamophobia cannot be separated from the power of the media 

as a party that plays a role in distributing information and as a source of opinion. There 

are many hate-filled headlines published by the mainstream media that make the 

condition of Islamophobia worse and spread so widely. Emphasis on words such as 

"radical," "extremist," and "terrorist," whenever there is news of terrorism which is not 

even necessarily done in the name of religion. Often just because the perpetrators of 

terror have a Muslim identity, the framing is made as if the entire Muslim community is 

responsible. Insults shielded by freedom of expression can also be easily distributed as 

technology advances. On the other hand, although social media contains more 

uncontrolled hate speech, it gives Muslims the opportunity to personally and 

collectively distribute information that proves that Islam is a dynamic and tolerant 

religion, and violence is not an Islamic teaching.  

Departing from the complex and at the same time rooted in Islamophobia, 

many parties then have awareness and concern for handling this problem. From NGOs 

to the UN, they made efforts starting from dialogues, conferences, initiatives to report 

cases of Islamophobia to the declaration of the UN General Assembly which designated 

March 15 as the International Day Against Islamophobia. The declaration and 

determination of the international day is part of the resolution of Islamophobia, which 



139 

 

is hoped by commemorating the fight against Islamophobia, more and more parties 

are aware of and play a role in resolving this religion-based conflict. 
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